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In the novel Gargantua (first published in Lyons, 1535), written by the French author François Rabelais, we encounter in the first chapters the giantess Gargamelle who is pregnant and in heavy labour. Her husband Grandgousier quotes the Gospel of John, 16, in an attempt to comfort her: “A women when she is in travail hath sorrow, because her hour is come: but as soon as she is delivered of the child, she remembereth no more the anguish, for joy that a man is born into the world.” This is Gargamelle's reaction to her husband's words:

“Hâ ! (dit-elle) vous dites bien, et aime beaucoup mieux ouïr tels propos de l'Évangile, et mieux m'en trouve, que de ouïr la vie de Sainte Marguarite, ou quelque autre capharderie.”

(Ha (she said) you say it well, and I prefer to hear these words from the Gospels and it makes me feel much better than to have to listen to the life of Saint Margaret, or some other stupid tale.)

Rabelais has withdrawn these phrases from later editions of his novel, probably because he feared a condemnation of his books by the theologians from the Sorbonne. This example, and there are many other to quote, has led scholars to believe that before the Reformation, the Church prohibited lay people to read the Bible, and especially the Bible translated into the vernacular. This is still a commonplace in popular publications about the Middle Ages and the Reformation. There are quite a few number of recent publications to quote that prove the contrary, namely that translations of the Latin Bible in the vernacular were actually read by lay people during the Middle Ages and well before the Reformation, but a comprehensive transversal and comparative overview at a European scale is still lacking. Part of such an overview is currently being compiled by the members of the research project “Holy Writ and Lay Readers. A Social History of Vernacular Bible Translations in the Late Middle Ages”; funded by an ERC Starting Grant that was awarded in 2008 to Dr. Sabrina Corbellini (www.rug.nl/let/holyandlay). After one year of research, focussing on Italy, the Low Countries and France, we can estimate the following numbers of surviving manuscripts of complete Bibles and parts of the Bible, translated into the vernacular, written before 1500:

Italy: over 300 manuscripts

Low countries: over 400 manuscripts

France: over 300 manuscripts (among which at least 180 complete Bibles)

We still find now forgotten Biblical texts in library catalogues and it is to be expected that these numbers will even increase during the coming years. Confronted by this huge amount of copies written before 1500 it is impossible to maintain that before the Reformation there were no Bibles translated into the vernacular and that lay people did not have access to the Bible at all. A close examination of the manuscripts indicates that a substantial number of them have had lay owners and that the manuscripts were actually used, because their readers have left notes on the flyleaves and in the margins, certain passages are highlighted with pencil marks, we frequently see drips of candle wax on the pages, etc.


In this paper I would like to address the question of printed Bibles, media change, cultural change, and the possibilities of quantification for our understanding of these processes in the late medieval and early modern period, with a certain emphasis on the situation in France. As I have indicated with the numbers of surviving manuscripts of vernacular Bibles, quantification is at the basis of our research project. Even if the surviving material from the late Middle Ages and the early modern period is fragmentary, we need facts and figures to make our point. We need quantifications in order to get a well-balanced idea of the social context of the readers of vernacular Bibles in this period. Quantification is also important in order to re-evaluate critically commonplaces of historical narratives. For instance, a translation of the Bible into German by Martin Luther was first printed in 1534. For many scholars who have worked on the subject this event suggests a causal connection between (a) the Bible translated into the vernacular, (b) the printing press and (c) the Reformation. In this short study, I hope to show that these commonplaces about the consequences of the printing press can be put into perspective by a careful examination of the surviving historical sources. I will do this by questioning the binary opposition that scholars have often perceived between manuscript culture and printing culture. This also implies that the traditional idea of the printing press as the cause of the profound cultural and religious changes in the fifteenth and sixteenth centuries, should be re-evaluated critically. Furthermore, I will contend that the cultural change of a dramatically increased demand for texts and religious texts in particular, was in France already taking place long the introduction of the printing press.


Besides these matters there is also the puzzling phenomenon that in France, in spite of the widespread availability of handwritten Biblical texts translated into the vernacular before 1500, scholars have often maintained that there has been only one printed edition of the Bible in French before 1500. I intend to show that a simple quantitative approach of this question does not lead to conclusive results. In our approach to media change and cultural change, we should take into account the changing forms of our research object and we must avoid to determine beforehand what that object should look like; shortly: before starting a quantitative approach, some generic questions should be asked. Finally, in my concluding remarks, I would like to touch upon some reflections about media change and cultural change, in the past and in the present.

From the moment of the introduction of the printing press, or the ars artificialiter scribendi, the art of writing automatically as it was called in the fifteenth century, contemporary authors expressed their marvel and their approval of this very useful invention. And I quote again from Rabelais, as one of the many examples that can be cited here:

Les impressions tant élégantes et correctes en usance, qui ont été inventées de mon âge par inspiration divine (…) Tout le monde est plein de gens savants, de précepteurs très doctes, de librairies très amples (…).

(The printed books that are in use, so elegant and so correct, they have been invented in my lifetime by divine inspiration. The world is now full of erudite people, of very learned teachers and of very large libraries.)

In our own time, there is an ongoing discussion among scholars about the question if the invention of the printing press and movable type introduced a revolutionary cultural change in western Europe. One of the most quoted advocates of this “printing revolution” is Elisabeth Eisenstein's book The Printing Press as an Agent of Change, first published in 1979.
 The chapter of her book that is concerned with printed Bibles has the title “The scriptural tradition recast: resetting the stage for the Reformation”, and this is already indicative for her view of the cultural consequences of the Bible in print. Eisenstein's view is best summarized by her concluding remark of this chapter: 

“On the whole, it seems safe to conclude that all the problems associated with the disruption of Western Christendom will become less baffling if we approach them by respecting the order of events and put the advent of printing ahead of the Protestant revolt”.

Eisenstein's arguments are sustained by substantial quotations from other scholars and from historical sources, that is why her book has found much approval, and it should certainly not be dismissed too easily, but, as I will show hereafter, there are serious counter arguments that can give more nuances to our understanding of this period.


A more recent study of the consequences of the printing press was published by Michael Gieseke in 1991 (and recently reprinted in 2004) with the title Der Buchdruck in der frühen Neuzeit. Eine historische Fallstudie über die Durchsetzung neuer Informations- und Kommunikationstechnologien (“The printing of books in the early modern period. A historical case study of the spreading of new technologies for information and communication”). Concerning the early printed Bibles, Giesecke's main argument is that the printing press enabled the religious institutions to have a centrally controlled and uniform text of the holy book. He uses the metaphor of a central computer with the approved text, to which several home computers can be connected. When discussing the Reformation, Giesecke comes to the following conclusion:

“[Luther] wollte die Daten der Bibel gleichsam in einem Homecomputer unterbringen un diesen verbreiten. Nicht mehr nur das kirchliche Personal, jeder Hausvater sollte die Möglichkeit haben, sich aus der Bibel zu Hause die Informationen herauszuziehen, nach denen es ihn verlangte.”

(Luther wanted to store the data of the Bible similarly in a home computer and to spread these. Not only the officials of the church, but every head of household should have the possibility at home to take from the Bible the information as he wanted it.)

According to these and other studies of the printing press and cultural change, the following points were the most important consequences of the printed Bible in the vernacular:

1. A uniform and centrally controlled version of the Bible could be distributed;

2. Huge numbers of vernacular Bibles were spread among lay people;

3. The increased supply of printed vernacular Bibles caused a greater demand;

4. The printed vernacular Bible was a direct cause for the Reformation.

As convincing as this line of argument might seem at first glance, it is mainly based on theoretical assumptions and not on a thorough evaluation – both qualitative and quantitative – of historical source material.


 Recent quantifications of French Bibles printed in the early years after the invention of movable type, suggest that – in spite of the high numbers of Bible manuscripts produced in that country – the number of printed Bibles in French is lagging far behind Germany. Michael Giesecke and Pierre-Maurice Bogaert both give the following numbers:

Before 1500

Latin Bibles (printed in Germany): 58

Hochdeutsch: 12

Niederdeutsch: 3

Italian: 11

French: 1

Czech: 1

Catalan: 1

More recently, Andrew Gow has estimated the following numbers: 

German Empire 1450-1519

Latin Bible: 65 editions

German Bible: 22 editions = 20,000 copies

France 1450-1519

Latin Bible: 45 editions

French Bible: 1 edition = 1200 copies

“Bible abrégée”: 21 editions = 23,700 copies

These last total output numbers are a first indication that in France during the fifteenth century there was a considerable interest in printed biblical texts. Moreover, the numbers given for the printed edition of the complete Bible in French before 1519 are not correct. This is the printed text of the Bible historiale complétée, which was during the Middle Ages a widespread French translation of the Latin Bible together with the commentaries of Petrus Comestor's Historia scholastica, written by Guiart des Moulins during the last years of the thirteenth century. This costly and voluminous French Bible in two volumes was in fact printed at least seven times before 1519 and reprinted frequently until 1546 (see overview 1 below).


But in order to estimate correctly the number of Bibles printed in France before 1500, we should  leave the assumption that the concept of the Bible has been unchanged since the beginning of the Christian church, but we should ask first some generic questions: What was exactly considered as a Bible during the fifteenth century? As we have seen, the French Bible abrégée, the abridged Bible, was one of the most frequently printed Biblical texts in the vernacular during the fifteenth century. Printed for the first time in Lyons around 1473, it reproduces in French the historical books of the Old Testament: from Genesis to the death of Samson (Judges, 16), the four books of Kings, Maccabees, Jonas, Ruth, Tobias, Daniel, Esther and Job, followed by a treatise on the Seven Ages of Man. In modern publications it is called an abridged Bible, a biblical history as opposed to “real thing” of the Holy Writ,
 but the original French title of some of the editions is Le vieux testament de la bible or La bible en francois, thus indicating that at least in the view of the fifteenth-century printers and readers it was actually a Bible. The Bible abrégée does not have the usual chapter division of  the Bible, but it is a continuous narrative. Some “dark passages” have been left out, as well as the tedious lists of generations. Most editions do have folio numbering and a substantial table of contents at the end, thus enabling the reader to navigate efficiently through the text. We can, of course, doubt seriously if this is a real Bible, but in some cases this abridged text was effectively used as a Bible. In a print from 1488 or 1489, now in the collection of the Bibliothèque nationale de France, one reader has left notes at several places in the margins, like for instance “espistre du jeudi de apres lez cendres” (the lesson for the Thursday after ash Wednesday).
 This is an indication that this Bible was actually used for liturgical goals. During the liturgical year a specific set of biblical texts was being read in Latin during mass: a short fragment from the Old Testament and, more important, texts from the Gospels and from the epistles. Apparently, a reader, most likely a lay reader without sufficient knowledge of Latin, has used this abridged Bible in order to understand what was being read aloud in Latin during mass.


But yet a second generic reflection should be added to this. During the Middle Ages the authorship of the Bible was viewed differently than we do nowadays: the authors of the Old Testament were thought to have been Moses, David, Salomon and the prophet Jesaiah. The New Testament, to the contrary, was considered as a direct registration of the words of Jesus and of the acts of his apostles. This can also be seen in the iconography of the four evangelists: they are often depicted writing their gospel while the Holy Spirit literally inspires them. Consequently, the New Testament was considered as the most important part of the Bible, the Old Testament was in fact mainly interesting because it contained announcements and prophesies of the coming of Jesus. This was not only the official view of the catholic church, but the New Testament was also the most important source of inspiration for lay reform movements proclaiming evangelical poverty, like the Waldensians in France and the third order of the Franciscans in Italy.
 A striking example of how the New Testament was perceived, can be found in an introduction to a French biblical text printed in 1497:

“Or est il ainsi que nous ne pouons bonnement scauoir ne entendre la voye de nostre salut sans frequenter lire et estudier les dits et enseignemens salutaires de la tressainte et sacree escripture. Et principalement la doctrine et instruction de nostre sauuer iesucrist et de ses glorieulx apostres et euangelistes.”

(We cannot understand the way to our salvation without reading and studying regularly the words and the beneficial lessons of the Holy Writ, principally the doctrine and instruction of our saviour Jesus Christ and of his glorious apostles and evangelists.)

This leads to the question, if there were so many copies of the Old Testament circulating in the form of the Bible abrégée in France, where is the New Testament? We know of two separate editions of the New Testament, printed in Lyons by Barthélemy Buyer, one around the years 1476-78 and a second one around 1479-1480.
 These editions seem to have been quite expensive, and when the centre of printing was moved towards Paris, there were no more reprints of this New Testament in French. But if we accept that the Bible and specifically the New Testament, can be presented in different forms, a completely different image emerges: from 1476 onwards a whole series of books entitled “The life of Jesus” or “The passion of Jesus” were printed all over France. This kind of texts often take the form of Gospel harmonies: the four Gospels combined into one narrative text. Overviews 2 and 3, reproduced below, indicate that at least ten editions of Lifes of Jesus and six editions of the Passion of Christ in French were printed before 1500.


Besides these narrative texts, the New Testament could also be presented according to the liturgical year. These lectionaries contain the fragments, or lessons from the New Testament and of the Epistles that were being read aloud in Latin during mass in the sequence of the liturgical year. This kind of works often combined literal translations from the Bible with explications and sermons. A lay reader could use these lectionaries during mass in order to understand what was being read in Latin, or it could be read at home as a preparation for mass. These New Testaments in the order of the liturgical year must have found a large audience: Maurice de Sully's, Sermones in dominicus diebus et in solemnitatibus sanctorum. Les expositions des evangiles en françois  (Chambéry, 1484) was printed in at least at least seven editions before 1500, and Pierre Desrey's, Les postilles et expositions des épîtres et évangiles dominicales (Troyes, 1492) was reprinted at least three times (0verview 4 below). It should be noted, that during the fifteenth century the production of Latin Bibles was declining, too,
 and that liturgical and devotional texts in Latin were copied in far greater numbers.


As a conclusion we might say that a lay reader in France during the late fifteenth century who wished to acquire knowledge of the Bible in French, Old Testament and New Testament, could do so easily – providing he or she was wealthy enough – because biblical texts were printed in great numbers. It must be emphasised though, that these printed biblical texts were not new texts: we find exactly the same texts in manuscripts from the late fourteenth and early fifteenth century. 

Let us return now to the earlier mentioned commonplaces about the introduction of the printing press, Bibles in the vernacular and the Reformation. The example of printed French Bibles indicates that during the fifteenth century the Bible was not one uniform text, but it could be presented in many forms. This shows that the argument of one centrally controlled, uniform text of the Bible is not valid for the first period after the introduction of the printing press. Moreover, David McKitterick in his recent book Print, Manuscript and the Search for order 1450-1830 (Cambridge, 2003), and quite a few other studies, have unearthed many examples of authors and readers complaining about the great number of typographical mistakes in early prints. And these mistakes caused greater problems, because the flawed texts were distributed at a much larger scale than by manuscripts.


Another important point is that the boundaries between printed texts and manuscript texts were not as impermeable as we see it nowadays. In his earlier quoted study, David McKitterick has argued that the divide between manuscript and print is artificial and not consistent with historical practices. In fact, the form of  books did not change very much. The expectations about what a book should look like did not change either. For French Bibles and Biblical texts we encounter the same blurring of boundaries. Sometimes presentation copies were printed on parchment instead of paper, like the copy of Bible historiale presented to the French king Charles VIII, printed on parchment in Paris in 1498 or 1499 by Jean Vérard, now in the Bibliothèque nationale in Paris.
 To all pages of this printed copy, ruling lines in red have been added. These lines were useful for guiding the hand of a copyist, but they were quite superfluous for a printed Bible. The ruling lines have not been added to make this printed book to look like a manuscript, as has been suggested sometimes, but this is what a book, and especially an expensive book that was specially made for a king, should look like according to fifteenth century expectations. As David McKitterick has pointed out, for the first printers the printing press was not a new medium, it was just another form of writing, the “ars artificaliter scribendi”. Moreover, McKitterick indicates that the distinction of manuscript and print stems from 19th-century library catalogues, rather than from intrinsic differences. In reality manuscripts, prints – and nowadays electronic texts – each live alongside one another, and consequently they should be considered as cousins, rather than as belonging to different generations.


Quite often printed biblical texts claim to be a true copy of an older manuscript text, like the printed version of the text La vie de nostre benoit sauveur Ihesucrist, printed in Lyons by Barthélemy Buyer before 1480. In the foreword it is emphasised that the text was translated from Latin into French in the year 1380 at the request of the Duc de Berry. In fact the printed book is presented as a mirror image of a manuscript. The manuscript is considered as the authorative text; the printed text is a copy referring to the original manuscript, its existence being legitimized by the pre-existing manuscript.


Finally, and this is one of the most important points, the demand for texts, and in particular the demand for biblical texts in the French vernacular, was already increasing during the late fourteenth and early fifteenth century. Although the data-set from the Medieval and early modern period is only fragmentary, there are several successful examples of quantitative studies. In the field of book history, one of the earliest and best balanced examples is the “codicologie quantitative” proposed by Carla Bozollo and Ezio Ornato in 1980.
 They give the following relative numbers for the manuscript production in France:

	Latin MSS produced in France
(sample set of 2401 MS)

 9th c.  -   3,7%
10th c. -   1,8%
11th c. -   4,9%
12th c. -  16,5%
13th c. -  26,6%
14th c. -  20,0%
15th c. -  26,4%
	French MSS

(sample set of 1109 MS from the BnF)

13th c. -  8,1%
14th c. - 16,4%
15th c. - 75,1%


The quantitative study of French manuscripts from the Middle Ages by Carla Bozzolo and Ezio Ornato from 1980, has indicated – much to the surprise of the authors – that during the fourteenth and fifteenth centuries the relative production output of Latin manuscripts declined slightly, while the relative output of manuscripts with texts in the French vernacular increased considerably. These results have to be interpreted with some caution, though, because the total amount of Latin manuscripts outnumbered the French manuscripts greatly. The authors estimate that only 23% of the total amount of manuscript output during the fifteenth century was in French.
 Moreover, the overall manuscript production in France presents a sharp decline between roughly 1350 and 1440.
 This was one of the most disastrous periods in France's history: the economy and cultural life almost came to a halt because of the Hundred Year's War, combined with a civil war and several epidemic waves of the Black Death. But we can infer from these results that well before the introduction of the printing press in France (in 1470) and long before the Reformation, the demand for texts in the vernacular, and likely by an overall lay public, was already increasing. Bozzolo and Ornato indicate that because of the demographic decline and the economic crises of the late fifteenth century, it is not likely that the increased manuscript production of texts in the vernacular and the even greater production by the printing press, found immediately new groups of readers outside the small élite group that was wealthy enough to acquire books.


As a conclusion we might say that it was not the printing press alone that created new audiences. It is clear that the demand for books in the vernacular, as well as the supply, was already increasing before the middle of the fifteenth century, well before introduction of the printing press in France. Consequently, it cannot be maintained that the printing press provoked a cultural change during the fifteenth and sixteenth centuries, all we can say is that the printing press invigorated a tendency that was already present in late Medieval society. This is a process of cultural change which Frédéric Barbier has characterized as a “rupture by acceleration”.

Some final remarks about media changes in the past and present.

Although more than five centuries separate us from the invention of the printing press, at the moment we are witnessing a media change, too, not unlike the fifteenth century. This gives rise to the question if the past can learn us something about the present. In his groundbreaking work, The Gutenberg Galaxy from 1962, Marshall McLuhan expressed the view that the society of the sixties was witnessing the end of print culture: “We now live in the early part of an age for which the meaning of print culture is becoming as alien as the meaning of manuscript culture was to the eighteenth century” (p. 135). The introduction of the printing press and the invention of movable type in the fifteenth century is at the centre of McLuhan's argument: the introduction of television and electronic media in Western society is a media revolution, and he is constantly referring to the media revolution of the fifteenth century in order to prove his point that media changes are the cause of profound cultural changes. But in fact, McLuhan has not studied the consequences of the media change of the fifteenth century profoundly, he is using unfounded commonplaces about the past in a rhetorical argument about his own time.


According to McLuhan, the printing press had important consequences for the modes of reading and for the perception of reality in general: “The new sense of typographic man is cinematic and sequential and pictorial” (p. 241). Recently in Germany there have been some very interesting publications that take up the comparison between the media change of the fifteenth century and the media change of our digital era. (And note the shift in terminology: “media change” (in German Medienwechsel) instead of “media revolution”). I am specifically referring to the work of Horst Wenzel, who has taken up this theme in a much more intelligent way than McLuhan did. Modern publications about the digital media are often based on the opposition between text and hypertext; printed texts are described as linear, while hypertexts are characterized by a web-like structure and interactivity. In an article from 2008, Wenzel points at the complex organization structure of early modern printed broadsides, and he makes clear that bold claims about hypertexts being completely different from printed texts, should be reviewed.
 In our research, we see similarly sophisticated navigation tools in handwritten and printed Bibles that allow non-linear modes of reading.

From this perspective, the media change that we are witnessing now, can make us aware of similar, and now forgotten phenomena of the past. But can the media change of the fifteenth century learn us something about our present media change? Personally, I think it is possible. The media change of the fifteenth century indicates that the medium itself did not change culture. A new medium does not suddenly change our perception and our modes of representation. But certain cultural changes, that are just beginning to take shape, can gain momentum because of the possibilities offered by a new medium, thus causing a “rupture by acceleration”. Consequently, the new medium only seems to be the agent of cultural change, but in fact change cultures change all the time, and some changes can suddenly be enforced by a new medium.

Overview 1: Complete Bibles in French printed before 1519

1. La bible historiée (edited by Jean de Rély), Paris, Antoine Vérard, [c. 1494-1496].

2. La grant Bible en francoiz historiee et corrigee nouvellement avec le Psaultier, Paris, for Antoine Vérard, [c. 1505].

3. [No title: Bible historiale complétée], Lyons, 1506.

4. Bible en francoiz, Paris, for Antoine Vérard, [c. 1510].

5. La Bible en francoiz, Paris, for Antoine Vérard, [c. 1514].

6. La Bible en francoiz, [Paris], for Antoine Vérard, 1517.

7. La Bible en francoys, Lyons, Jacques Sacon, 1518.

Overview 2: Life of Christ (printed before 1500)

1. Le livret de Jésus, [Paris, Printer of Ockham, about 1476].

2. [Vita Christi (French)], [Lyons, Guillaume le Roy for Barthélemy Buyer, c. 1479).

3. La vie de iesuscrist, [Lyons: Gaspard Ortuin and Piere Bouttellier (Schenck], c. 1481-1482].

4. La vie de iesuscrist, [Lyons: Gaspard Ortuin and Piere Bouttellier (Schenck], between 1481 and 1487.

5. La vie de iesucrist. La mort et la passion et aussi la resurrection de nostre seigneur, Bréhan-Loudéac, Robin Fouquet and Jean Crès, 30 Apr. 1485.

6. La vie de iesucrist, [Lyons, Printer of  'L'abusé en court', about 1485-1487].

7. [Vita Christi (French)], add. Passio et Resurrectio Christi, Lyons, [Gaspard Ortuin], 1488.

8. [Vita christi (French], Lyons, Jacques Arnoullet, 1495.

9. Pierre Desrey, [Vita christi (French)], Lyons, Guillaume Balsarin, 18 Mar. 1498.

10. [Vita Christi (French)], add. Passio et Resurrectio Christi, [Lyons, Jacques Arnoullet, c. 1499].

Overview 3: Passion of Christ (printed before 1500)

1. Passion de notre seigneur jesus Christ, [Lyons, Martin Huss, c. 1480].

2. La passion de nostre saulveur et redempteur jhesucrist moult piteuse, moralisee, figuree et hystoriee, [Lyons, Jean Du Pré, 1490].

3. La passion et resurrection par le bon maistre Gamaliel et Nichodemus son nepveu, Paris, Denis Meslier, 5 sept. 1491.

4. La passion et resurrection par le bon maistre Gamaliel et Nichodemus son nepveu, Paris, Jean Trepperel, 1497.

5. La passion de notre seigneur jhesucrist moralisee, Lyons, [Claude Dayne], 1499.

6. Oliverius Maillardus, L'histoire de la passion, [Paris], Jean Trepperel, [c. 1499 (not after 25 Oct.).

Overview 4: Lessons for the year (printed before 1500)

1. Maurice de Sully, Sermones in dominicus diebus et in solemnitatibus sanctorum. Les expositions des evangiles en françois, Chambéry, Antoine Neyret, 6 July 1484.

2. Chablis, Guillaume le Rouge, 18 Oct. 1489.

3. Paris, Antoine Caillaut, 13 Jan. 1492.

4. Lyons, [Printer of the Antichristus, 1492?].

5. [Lyons, Claude Dayne, c. 1495?].

6. [Lyons, Martin Havard, between 1496 and 1500].

7. [Lyons, n.pr., c. 1500].

1. Pierre Desrey, Les postilles et expositions des épîtres et évangiles dominicales, Troyes, Guillaume Le Rouge, 30 Mar. 1492.

2. Paris, Jean Maurand, for Jean Petit and Durand Gerlier, 27 May 1497.

3. Paris, [Le Petit Laurens] for Antoine Vérard, [c. 1498-99].

4. Paris, Le Petit Laurens, for Jean Petit, [c. 1501].
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